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This paper shows the situation of nuns in Jaina church described in a Jaina text
called Vyavahara sitra with commentaries on it. The Jaina canon in general seldom
refer to women or nuns, such is also the case in our sitra. This sitra belongs to a
group of dgamas or canon called Cheda in which Jaina monastic jurisprudence is
stated and explained. Main target of the jurisprudence is monks and men. But it is
also natural that in some portions of the canon we come across references to nuns
and women. Of such portions we pick up some and see what position the nuns occu-
pied in the Jaina church during the medieval times. Though we are not sure when
the sitra was compiled, it must have had the present form before sixth century C.
E.. The first commentary called niryukti and over-commentary on it, i.e., bhasya,
therefore are production of the era later than the sitra. Malayagiri, who was active
in the 12th century, compose a commentary in Sanskrit on these three works. This
means that we can see a part of history of Jaina monastic jurisprudence for some six
centuries.

Through out its history the number of nuns in Jainism has been always exceeding
that of monks. In the church of Rsabha, the first firthamkara (a founder of Jaina tra-
dition) in this era, there were 3,000,000 nuns while monks were 840,000.! Nowadays
a report says that the total number of nuns in 1999 is 8951 against 2786 of monks.?
Even then, as it will appear in the following explore, monks have taken a decisive
superiority over nuns.?

The Jains nuns as well as monks are divided into five groups according to their

age or period of their carrier as mendicants: nava or novice is a term for mendicant
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whose carrier is less than three years. A monk or nun who is four years old or more
and 16 years or less is called daharaka or juvenile. Those who is under age group
between 17 and 40 (inclusive) is taruna or adult while those between 41 and 69 is
madhyama or middle-aged. Mendicants of 70 years old or more is called as sthavira
or elderly.*

The Jainas put the nuns into the five groups according to their positions in the
church: a leading nun, a sub-leader, elders, the young, and the ordinal.> Of them a
leading nun supervises and guide the whole of her group. a sub-leader or abhiseka is
a nun who attains the position to be a leading nun. In another word she is a candi-
date for a leader. She can lead a group by herself. The remaining three categories
seem to be classified according to age of nuns, but the ages which distinguish one
from the others are not clear. Deo suggests that young nun or kuddiya stands for a
female who is not confirmed or still under probation,® and it is said that a boy or a
girl (kuddaga or kuddiya) under age of eight should not be initiated and allowed to
eat together.” Therefore the youngest kuddiya must be age of seven and the youngest
ordinal nun must be aged eight.®

As a rule all these nuns should be under the protection or supervision of dcarya,
upadhya and pravartini.® But this does not mean that the nuns must always live
with dcarya or upddhya together. If the nuns have a feeling that the their teachers
are great and to be respected, then they are under the control of the preceptors even
if they are living far from each other, and the leader of the nuns can easily guide her
member by referring to the preceptors who are not with them.!® There is an excep-
tion for this rule. If a nun is old (as we have seen above 70 years old or more), has
spent as a mendicant for many years and well-versed at rules of conduct, she need
not be supervised by any one of the three mentioned above.!! Though we are not
sure why such a nun can behave freely, the Jaina church puts reliability on such a
mature nun.!?

How about the pravatini or leading nun herself ? She seems to be always con-
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cected with the dcarya or upddhya because it is through her that they can advice
other nuns even indirectly.!3

The bhasya explains the necessity of protcetion of nuns by the male preceptors
reffering to the system in ordinal society. When a female is born, she is under the
protection of her father and when she becomes a wife, her husband will protect her.
Again a widow will be protected by her son. In other case, a girl is taken care by
her parents, a wife by husband, parents, a mother-in-low, brother-in-low, and a
widow by father, brothers, and sons. In the same manner all the nuns should be un-
der the control of others including pravartini.'* Here the same rule works for the
protection of women.

Satras 10 of chapter 6 and first and second of chapter 7 discuss the relationship
of nuns or women with monks, and commentaries on them naturally explain the
meaning there and some times expand the contents.

The sitra 10 declares that monks or nuns should neither accept a nun coming
form other group as a company nor stay with her even for a while unless the nun
confesses the faults she had committed before.!> According to the commentaries this
sitra is put here of two reasons: for the one reason, a nun with faults should leave a
group and for the second a nun without confession should take a special treaty be-
cause she may again commit faults in terms of sex.

The commentaries explain how a woman or nun becomes to live or wonder alone:
a woman may be alone because 1) she takes the wrong road, 2) wants to see her
daughter because of fondness for her, 3) her country is destroyed, or 4) she wants to
learn dharma more.'® Among these, we have a look at the second and fourth cases at
some length.

An elderly mother may take an initiation at some place and belong to a group
while her daughter also does so at another place and to another group. So the mother
will be eager to see her daughter and leave her group with declaring her intention to

her dcarya. Even without permission she will leave alone and in impious condition
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arrive at the group her daughter belongs to.!” Such a nun should not be accepted by
the group before she confesses her faults.

A lay woman happens to listen to religious talk beside mendicants and becomes
pious to learn more, i.e., take initiation, but they leave from her and as a result she
is forced to be initiated by “standing by” monks.'® Not being satisfied with such
condition she searches a good dcarya (miladharmagrahaka-dacarya) and if she
meets such one, she must be accepted by the acarya according to rules.

The rules are as follows: First the dcarya asks a monk in charge of initiation
(pravrajaka) whether he is active in monastic conduct. If he is so, the dcarya gives
her to him, and the monk will take care of her. When the monk is not active or such
a monk is not available, the acarya allow her to join to his group. There he asks a
female leader to guide her.!?

The first and second sitras of chapter seven regulate the relationship between or-
dinal mendicants in the group and the nun jointing into it. Jaina mendicants in the
same group should not have any relation with an nun of bad faulty joining into their
group without confessing and atoning her faults.?° If she does them, monks are al-
lowed to guide her to acarya or a leading nun.?!

In this manner a nun comes under the control of acarya or updadhya of the group
which she intended to join. Both of them are naturally male.Here are some regula-
tions in terms of the ages of nuns and their male supervisors. Sitras 18 and 19 of
chapter seven declare: a Jaina monk with three years monkhood can teach as upad-
hya a nun of mendicant career of thirty years or over, and a monk with five years as
acarya or upadhya a nun of sixty years or over.?> These are general rules for nuns
of under thirty years career regardless of whether they are well-versed on study,
young or old. Such nuns should have triple guidance of dcarya, upadhya and
pravartini. If a nun has been a mendicant more than thirty years, less than sixty
years old, well-versed, has many followers(bahuparivara), and of firm belief, she

will be under the double guidance, i.e., that of dcarya and upadhya or dacarya and
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pravartini. Moreover a nun of over sixty years old can spend a mendicant life
without guidance of acarya when he dies or he is lax in the performance of ascetic
duties.?* Here is also the necessity of protection on nuns is explained with parallel
examples in our daily life. If there are no protections for them, they will be easily

defeated like a creeper standing alone by wind or an unmoored boat by waves.?

Conclusions

Jaina mendicant life is not easy even today. Monks and nuns must move place to
place during eight months in a year. In the moving they may come cross various dif-
ficulties or accidents. This rule of moving in dry season has been observed for more
than two thousand years, and the situation must have been the same in the medival
ages as we have seen above. Under such circumstances nuns are naturally protected
by the others, especially by monks, because the formers are physically weak. With-
out the protection a nun may be easily exposed to risk and as a result forced to give
up her religious devotion and the worst is her death. This protection on nuns, there-
fore, can be regarded as one of the ways to keep nuns pious and active in mendicant
life.

A mature nun, however, is allowed to live without supervising by monks. Even
then she must have many followers perhaps because in the case of emergency they
will help her. As far as our knowledge goes, there is not such case of an independ-

ent nun today. Sociological report on this matter will be expected.
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Note
1 Kalpasitra #214~5. (Kalpasitra, p.284)
2 Fliigel [2006:362].
3 See also Balbir [1994:123]
4 See VBh 1559 and VS 3-12 and VBh M on them. Some time daharaka and taruna are
mixed together, so then the age group are four.
VBh 717.See also Deo [1955:468~1.
Deo [1955:471].
VS 10-17.

To cover the whole nuns various terms are used: samyati, samani, nirganthi, aryaka. In

o N O O

this paper we use a term nun to denote any of them.
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9 VS 3-12: tisamgahiya samani niggamthi, tam jaha ——— dyarienam uvajjhaenam pavat-
tinie //

10 See VBh 1570 which reads diratthammi vi kirai purise garavabhayam sabahumanam /
chamde ya avattamti coeum-je suham hoi // And also VBh M on this verse.

11 VBh 1576 bitiyapade sa theri junna giva ya jai khalu havijja / ayariyadi tinha vi asatié
na uddisavejja // Here the thert (Skt. sthavira) refers to a real age and junna (Skt. jiurna) to
a long period as a mendicant because VBh M glosses them as vayasd vrddha and ci-
rakalapravrajita respectively. See also VBh 3224 quoted below.

12 For a male mendicant there are two types of wondering or living style: A jinakalpa monk
lives alone while in sthavirakalpa monk lives in a group. So far as our knowledge goes,
there is not not such devision applicable to nuns. For jinakalpa and sthavirakalpa see Schu-
bring [1935:163~].

13 See VBh 718 and M on it.

14 VBh 1572 and 1573. jaya pitivasa nart dinna nart pativvasa / vihava puttavasa nart nat-
thi nart sayamvasa //jayam pi ya rakkhamti mata-piti-sasu-devara dinnam / piti-bhati-putta
vihavam guru-gani-ganini ya ajjam pi //

15 no kappai niggamthana va niggamthina va niggamthim annagando agayam khuyayaram,
sabalayaram, bhinnayaram, samkilitthayaram tassa thanassa analoyavetta, apadikkamavetta,
animdavetta, agarahavetta, aviugtavetta, avisohavetta, akaranayae anabbhutthavetta, ahari-
ham payacchittam apadivajjavetta uvatthavettae va, sambhujittae va, samvasittae va tiise it-
tariyam disam va anudisam va uddisittae va dharettae va. For detail meanings, see CChed
sutra p. 479 and Drei Chedaiitras S.77.

16 VBh 2796 addhana niggayadr kappatthi sambharamti ja bitiva / agamandesabhamge
cautthi puna maggae sikkham //

17 VBh 2798 annattha dikkhiya thert tise dhiiya ya annahim /varijjamtt ya sa ejja dhiyane-
hena tam ganam //

18  Skt. parsvastha, Pkt. pasattha seems to a monk who is standing aside a way to liberation,
i.e., a monk of ill character and behaviour.

19 VBh 2804 bhannai pavittini va te:sati visajjeha vatinim etamti /visajjite nayamti avisa-

Jjamtie masalahum // Here the meaning of visajj (Skt. visrj) is not clear to present author.

20 VS 7-1: je niggamthd ya niggamthio ya sambhoiya siya, no kappai niggamthinam niggam-
the andpucchitta niggamthim annagando dgayam khuydayaram bhinndyaram java samk-
ilitthayaram, tassa thanassa analoyavettda java ahariham payacchittam apadivajjavetta puc-
chittae va, vaettae va, uvatthavettae va, sambhujittae va, samvasittae va, tise ittariyam disam
va anudisam va uddisittae va dharettae va.

21 VS 7-2: kappai niggamthanam niggamthio apucchitta va andpucchitta va, niggamthi an-
nagando dagayam khuyayaram java samilitthayaracarittam tassa thanassa aloyaveta java
payacchittam padivajjavetta pucchittae va, vaettae va, uvatthavettae va, sambhujittae va,

samvasitae va, tise ittariyam disam va, anudisam va uddissittae va dharettae va tam ca
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nigghamthio no icchejja, sevam eva niyam thanam //

22 tivasapariyae samane nigghamthe tisam vasapariyde samanie niggamthie kappai uvajjhay-
attae uddisittae //7-18// pamcavasapariyae samane niggamthe satthivasapriyae samanie nig-
gamthie kappai ayariya-uvajjhayattae uddissittae //7-19//

23 VBh 3223 and 3224: giva:gita vuddha va avuddha java tisa pariyaga/arihati tisamgaham
sa dusamgaham va bhaya parenam//vayaparinaya ya giva bahuparivara ya nivvivara ya /
hojja u anuvajjhdya apavattini va vi ja sattht //

24  VBh 3225: em eva andyariya theri ganini va hojja iyari va / kalagatosannde va disae
dharemti pvvadisam //. Perhaps she must be also of such charcter shown in VBh 3224.

25 See VBh 3226 ab and 3228.
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